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fact, that he was thus destitute of any principle of motion, unless he violated, on behalf of this supreme term, the rule of inaction which he held for all the others. This, accordingly, he openly does, and (as we have seen) expressly fixes the seat of causality in reason and wisdo?n^ to which, he says, Zeus himself (i.e. the cosmic organism) owes his kingly intellect and soul1. What is here denoted by the terms reason and wisdom and made the causal fountain of all is the same that elsewhere is intended by the idea of the good: to this therefore he undeniably ascribes an exceptional self-activity, which, in mind that is prior to all and destitute of external relations, involves self-consciousness. On these grounds I think that we must go a little further than Zeller, who decides that Plato usually conceived of God as if personal, yet was restrained by a doctrine inconsistent with such conception from approaching it .closely or setting it deliberately on any scientific ground; and that we may regard him as fully aware of the conditions of the problem, and, though unable to solve it without lesion of his dialectic, yet deliberately pronouncing judgment on the side of his religious feeling.
In these remarks, however, I have spoken as if the personality of a being were properly determined by the test of his self-consciousness. Were we to adopt a more exact criterion, and enquire for his Will> we should not be able to vindicate so confidently Plato's faith in a personal God.. No distinction is at all clearly marked, in either his anthropology or his thedlogy, between the two types of mental activity, the voluntary and the involuntary; both are fused together into the common conception of the spontaneous or self-moving. That which is the beginning of motion, which has its initiatory activity within z'/, is mind, according to this philosopher; nothing more is necessary in order to bring a being under this category than to shut off all foreign impulse and find that still it is not reduced to rest. The spontaneity may work itself out by laws not less determinate than those 1 Phil. 30 C.